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Abstract 

This research work is mainly concerned with Western views of Islam at an 
academic level. The West have had a close academic relationship with Islamic 
Studies and have presented a corpus of great scholarly work about Islam since 
their inception. The first known person in this regard was John of Damascus 1 
(d. 749 AD), who started writing about Islam in polemical style because he 
portrayed Islam is one of the misleading religion while the Muhammad was false 
and heretical one.2 It demonstrates that writing about Islam has existed from the 
very beginning. This process persisted and went through numerous stages with 
diverse approaches, including the periods of colonization and decolonization. 
During colonization, western scholars claimed that Islam was discovered by a 
common man, Muhammad, and that he did not receive any revelation from God, 
whereas during decolonization, they claimed that Islam was Islam and accepted 
Muhammad as God's messenger. So two different approaches are adopted during 
colonization and decolonization: Muhammadanism and Islamicism. So this 
research work will compare colonized and decolonized views of Islam 
(Muhammadanism and Islamicism) at the Western academic level and 
concentrate on the main characteristics of these two methods, analyzing how 
they differ from one another. So it will compare and explain these two 
approaches in order to better comprehend the evolution of Islamic studies in the 
West. 

Keywords: Colonization, decolonization, Islam, Muhammadanism, Islamicism. 

Introduction 

Religion Islam, the last revealed religion from the Almighty Allah for the betterment of 
their created humans. The final prophet of the God Muhammad صلى الله عليه وسلم   received the final 
revelation, and he was the first preacher of new revelation and new religion. This new 
religion was the completion of divine and Semitic religions. During the appearance of this 
new religion, Judaism and Christianity were already present. As a result, these two 
religions clash with the newly emerging religion. Later on, different scholars started 
writing about Islam; John of Damascus was the first one to write about Islam. After him, 
many scholars wrote about Islam. Such as Theophanes3, (d. 817 AD) who saw 
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Muhammad صلى الله عليه وسلم   as an epileptic patient and Islamic religion as incorrect. He also mocked 
Muslims' concept of heaven, claiming that it is nothing more than a source of worldly 
pleasure.4 Eulogius5 (d. 859 AD) described Muhammad صلى الله عليه وسلم   as a cruel person and a false 
prophet.6 Guibert7 (d. 1125 AD) portrayed Islam's beliefs as heretical and Muhammad 

s behavior as lusty.8 According to Peter the venerable9 (d. 1156 AD) Muhammad'صلى الله عليه وسلم صلى الله عليه وسلم   
was very clever and was found active in societal  activities because he progressed  from the 
low birth and  insufficiency  to wealthy and renown one in his society. He struggled that 
people of his current society accepted him as an under the teaching of his founded   religion 
which He considered as a divine one. .10 Dante11 (d. 1321 AD) viewed Muhammad صلى الله عليه وسلم   
as an apostate and an imposter.12 

So, starting in the time of John, others have been studying Islam, which has continued 
through the middle Ages, colonization, and decolonization, and is currently ongoing. 
Changes in their research approaches to Islamic studies have also occurred as time has 
passed but this research is limited only to colonized and decolonized views of Islam. 

Colonization 

Colonization was the establishment of authority by the more powerful over the less 
powerful. 13 It is a complex phenomenon that has shaped the world's history and often 
involved in the exploitation of resources and people, resulting in profound cultural and 
economic changes. The impacts of colonization are far-reaching and have contributed to 
the rise of inequality, oppression, and conflict. Literally, colonization means the 
establishment of settlements or control over a territory by a foreign power or group.14 
This generally involves the people migrating from the invading nation to the newly 
discovered territory, where they create settlements and control the inhabitants for their 
own interest.15 

Specifically, colonization was a typical practice of European nations, especially from the 
16th until the middle of the 20th century, as they attempted to enlarge their empires and 
gain access to new markets and resources.16 It involved the founding of settlements or 
gaining control of a region with the intention of enlarging their empires and fostering trade 
and commerce. In addition to destroying local societies, economies, and cultures, it also 
exploited and violently treated the indigenous population. Its legacy remains deeply 
ingrained in modern societies, and its effects continue to shape global politics, economics, 
and social relations. 

One of the key drivers of colonization was the economic system of mercantilism, which 
held a nation's wealth and power. This led European powers to seek out new sources of 
precious metals and other resources and to establish colonies in order to extract these 
resources and control trade.17 Another key factor in colonization was the ideology of 
racial and cultural superiority, which held that Europeans were inherently superior to 
other races and cultures.18 This led to the foisting of Western vernacular, culture, and 
religions in colonized territories, often at the expense of their own traditions and practices. 
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This belief was used to justify the subjugation and exploitation of colonized peoples, who 
were often viewed as inferior and in need of European guidance and control. 

European powers, such as Spain, Portugal, France, and Britain, established colonies 
around the world, primarily in Africa, Asia, and the Americas, which were established for 
economic and political reasons.19 The colonized nations were the victims of these 
colonizer's colonialism and are still suffering from its repercussions, which also included 
racial discrimination, intolerance, and animosity. During the age of colonization, the 
colonizers established their own rules and values in the territories of colonized nations, 
often at the expense of the indigenous culture and way of life. The enforcement of foreign 
principles and customs created a sense of alienation and displacement among colonized 
nations, who were often forced to abandon their own cultural traditions and adopt those 
of the colonizers. This was frequently done through violence and coercion, which caused 
a sense of displacement and alienation, as they felt like strangers in their own lands. 

During this period the Westerners also entered into the territories of Muslim countries. 
They were not well-aware about Islamic tradition and civilization. After engaging with 
Muslim, they colonized and polarized Muslim nation, and studied Islam with their own 
lens, not with the lens of Muslim. So a division occurred like civilized and uncivilized. 
Therefore, they stamped Islam and its followers as uncivilized and barbaric while the 
Westerners as civilized and gentle. After the full establishment of colonization, scholars 
started to study the Orient (East) and new term was adopted as Orientalism. This was the 
study of East including Islam. Most of the Western scholars started writing about Islam but 
most of them targeted Islam, its teachings and followers in negative and polemical way. 
They stated Islam as Muhammadanism, because according to them Muhammad didn’t 
receive any revelation from God. In their views, Muhammad borrowed teachings from 
Judaism and Christianity and announced a new religion, therefore, they stamped Islam as 
Muhammadanism. Gibb20 exposed the view of Muhammadanism. For example, he wrote 
that Muhammad صلى الله عليه وسلم got his teaching of the new religion from the Christians, Jews, and 
Arabians living nearer to him. He engaged with all these nations throughout his life. As a 
result, he established a new religion based on the teachings of the three nations.21 

After the end of colonization, decolonization started as the most significant phase of the 
20th century beginning at the end of first half of 20th, Century   had given birth a concept 
of moral justice and political solidarity movement against imperialism. 22 

Decolonization 

Decolonization is a complicated and multidimensional process that includes political, 
religious, cultural, social, and economic factors aimed at erasing the impacts of 
colonization. A French journalist originated the term “decolonization” in response to his 
country's invasion of Algeria in the early nineteenth century, others used it for a few 
decades and then vanished from the political parlance for more than a century, but after 
World War II, in 1960, it resurfaced and acquired prominence.23 
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It refers to the opposition and efforts made by indigenous peoples to acquire 
independence, reestablish their territorial integrity, and expose the ramifications of 
colonization because colonizer nations captured and gained tools necessary for economic 
purposes, such as, diamonds, silk, oil, wood, cotton along with slave’s trade. .24 

Decolonization, the manifold process, involved diverse aspects of life which were effected 
during the phase of colonization. and was appeared as resistance to colonizers.25 such as 
Europe's empires in Africa and Asia were mostly demolished between the late 1940s and 
the 1970s, but postcolonial studies as a field of scholarly research, particularly within  
humanities and interpretive society related sciences, began to develop at the land of Anglo-
American research institutions in the late 1970s.26 Concisely, decolonization occurred in 
the Americas, which started against British rule by the rebellion of North-American 
nations in I776, and refers to political upheavals and the instituting  of round about  
hundred new sovereign state in the lands of  Africa, Asia, and the Pacific.27 

During this phase the Western scholars also engaged in writing about Islam but their views 
changed from Muhammadanism to Islamicism. In the latter, many scholars appeared on 
the western soils, and studied Islam in its entirety and viewed Islam as Islam, not 
Muhammadanism. They accepted the Prophecy of Muhammad, also viewed teachings of 
holy Qur’an as revealed book. 

 We may conclude here that at an academic level, Western approaches to Islamic 
studies consist of two broad approaches: "Muhammadanism and Islamicism". Both 
approaches are connected to colonization and decolonization respectively. So this research 
work compared colonized and decolonized views of Islam (Muhammadanism and 
Islamicism) at the Western academic level.  This research work will be based upon a 
comparative and critical study of Colonized and Decolonized views of Islam related to 
Muhammadanism and Islamicism respectively. Accordingly, this work will compare 
Muhammadanism and Islamicism with special reference to colonization and 
decolonization. It will also highlight some prominent scholars regarding the mentioned 
approaches. 

Background studies 

 A number of Western scholars have written about Islam at an academic level by 
adopting different approaches both in colonization and decolonization periods. So their 
work was studied critically by other scholars. In this regard, some literature reviews are as 
follows: 

 According to the research work “Decolonizing Qur’anic Studies” (2022) 
of Joseph Lumbard, the bequest of imperialism (Colonialism) lingers to impact Qur'anic 
study in the Western research institutions. Further he criticized Western scholars' biased 
academic work on Islam's textual traditions during colonization because, in several 
demonstration Western methodologies to the text that leads to the Euro-American 
academy as "civilized" or "enlightened," whereas approaches of Muslims in the typical 



Jan-June, 2024 

Colonized and Decolonized views of Islam, An 

Analytical Study 

Journal of Islamic Theology 
Vol:6, Issue 1 

 

5 

discourses, were viewed as inherently unsound. The research work of Abdul Fattah: 
“Critiques and appreciation on orientalism in the study of Islam” (2019) 
articulates critiques of Orientalism as well as appreciation. One cannot underestimate the 
work of orientalists because some orientalists have made positive contributions to the 
development of Islamic studies, such as the Hadith index, Qura’nic dictionary, and 
encyclopedia of Islam while on the other hand, they have weakened the element of Islamic 
power by spreading doubts and anxiety about the truth of Islamic thoughts. It is to be noted 
that orientalists are not all in one line because some of them are objective, some are non-
objective, and the rest are full of prejudice because of the shallowness of their studies. The 
research work, “The role of foreign elements in the formation of 
Muhammadan Islam; A critical study of the contrast opinions of 
orientalists” (2016) of Yasin Nazir and Prof. Dr. Abdul Rauf Zafar, highlights some 
orientalists like Goldziher, Guillaume Alfred, M.M. Bravmann, and Margoliouth, etc., 
stated that Islamic writings had taken from pre-Islamic Arab civilizations and other existent 
religions in their societies. Orientalists also objected that maximum beliefs and ethics of 
Islamic foundation, like doctrinal dogmas, devotions, communal, administrative, financial, 
strategic, and family laws, as well as communal customs mentioned in the Qur’an and 
Hadiths, are taken from ancient religions like Judaism, Christianity, Arabs, Persians, 
Egyptians, and Roman laws and traditions. This research claims that their approach toward 
Islam is based on speculative assumptions. The authors criticized the adopted approaches 
of orientalists toward Islam, supported by arguments from both other orientalists and 
Islamic scriptures. The author, Mohammad Samiei in his research work: “Neo-
orientalism? A Critical Appraisal of Changing Western Perspective: Bernard 
Lewis, John Esposito and Gilles Kepel” (2009) critically appraised dualism (West-
and-Islam) in this current era by selecting three well-known modern-day Western 
scholars, Bernard Lewis, John Esposito, and Gilles Kepel, He described Lewis as the 
utmost dichotomist, flawlessly ensuing all values of dichotomy. Esposito is the slightest, 
and Kepel is in between. Further, the author elaborated that Lewis is a great historian and 
historical analyst, but he attempts to employ his cerebral capability to indorse some 
political desires, which are miserably entangled with disgust, temper, and division amid 
the West and Islam. Esposito defined Islam as a religion, not a political adversary, and he 
expresses solidarity with Muslims while basing his philosophy on Islam's diversity and 
dynamism. He writes about Kepel, who was inspired by a polemic stance of Lewis's 
approach, which deliberates the Islamic activists as retrograde and fervent extremists. He 
was similar to Esposito because he studies the theoretic manuscripts and pursues to snub 
the risks of their enactment, specifically once they are fierce. The scholarly work, “The 
Contemporary Western Approaches towards Radical Islamic Movements: 
The Case of Bernard Lewis and J.L. Esposito” (2005) of Muhammad Samiullah, 
explained different views of Western scholars by comparing Bernard and Esposito. 
According to Bernard, Islamic fundamentalism in the Islamic world are state-sponsored, 
which are used for different purposes. He also linked terrorism with Islam. Furthermore, 
he stated that most of the Islamic movements are religious in nature and were used against 
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Western colonial powers. On the other hand, Esposito discussed the assumption that has 
spread among Western scholars that Islam is an aggressive religion and that their 
aggressiveness has historical continuation, and that Muslims as a nation have sentimental, 
illogic, and fighting nature, so he says that all of these tools are used by the West and then 
labelled as current Islamic revival movements. John also criticized the different attitudes 
used by the USA towards Israel, Poland, and Eastern Europe on one hand and Muslims on 
the other hand. The scholarly work “David R. Blanks and Michael Frassetto's work 
"Western perceptions of Islam in medieval and early modern Europe" (1999) sightsees 
the interactions West with Muslims expressively influenced Western perspectives, from 
the era of the Crusades to the closure of the Ottoman Realm. As time progressed, 
particularly in the eighteenth and nineteenth centuries, Western interpretations of Islam 
increasingly moved and based in a negative tone and Islam was considered as hostile, 
considering Muslims as killers, looters, idolaters, and wrong, but on the other hand, 
Christians were considered as guided by God, and they are right. The scholarly work 
“Orientalism” (1978) of Edward Said, which is widely acknowledged as the cornerstone 
of decolonization theory. Basically, this work questioned the construction of the "other" 
created by Western scholars. Said opposed that Western debates round the Orient obliged 
to certify the West's observations of its own uniqueness and cultural hegemony, 
subsequently serving in or strengthening the West's ascendency over the Orient, mostly 
throughout the era of European colonial expansion. 

These mentioned literature review reveals, that no research has been found to compare 
colonized and decolonized views of Islam. 

Colonized Views of Islam 

Colonization was the establishment of authority by the more powerful over the less 
powerful, and it was divided into two phases: phase I, from 1497 to 1762 AD, was the 
period of merchant capitalism, which was focused on seeking suitability for certain 
products and did not intervene in the natives' cultural and social systems, and phase II, 
from 1762 AD to the last 50 years of 20th century, witnessed the manufacturing upheaval. 
The colonization altered with the entrance of Phase II, necessitating the forced conquest 
of additional regions, and the locals were forced to buy colonizers' products rather than 
sell their own, under the fear of violence. In contrast to phase I, the colonizers pierced the 
heart of the natives' social, cultural, and legal institutions, shrunk their economic, political, 
and epistemological systems.28 During the phase II Western scholars started writing about 
Islam, because during this era they engaged closely with Islam and Muslims. Western 
countries, such as the United Kingdom and France, used violence to colonize and polarized 
the division between civilized and barbaric.29 Therefore, Western scholars started the 
study of the East (Orient) and a new field named "Orientalism" appeared. It is the 
academic research field, flourished during 18th-19th centuries and is designated for the 
study of Asia, which includes the learning of religious creeds and their beliefs, different 
ideas, critical thinking, philosophies, the stories of past/present/future, dialects, different  
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written texts,  skills and arts and decrees of Asian societies.30 

Said31 (d. 2003 AD) highlights the image of the Orient (which is shown as inferior) created 
in the 19th century by Europeans. It is basically a dominant Western style, having authority 
over the Orient and strongly promoted in the era of colonization.32 In the colonial period, 
orientalism was the construction of the East as primitive, pagan, undeveloped, uncivilized, 
and criminal by the West. 33   It shows that the world is divided into two parts: "East and 
West" in the negative and positive paradigm of the European. For at least 200 years, 
Western countries have exercised violence through colonization. For example, countries 
conquered by the British, such as Afghanistan (1823 AD), Iraq (1817-18 AD), and 
Palestine (1917 AD), created a schism between the West and the East as civilized and 
barbaric.34 So the term "Orientalism" is a creation of the West during colonization, which 
is used to represent the East for the needs of the West.35 At the same time, Islam is also 
one of the Eastern religions and is studied by the Western scholars academically, both in 
colonized and decolonized frame-works. During colonization, Islam was studied by 
orientalists to address each other rather than the Muslim community, and they viewed it 
as a powerful enemy, exotic and deviant.36 Islam was regarded as theologically false and 
the basis of hostile and dangerous civilization, and those who followed Muhammad were 
regarded as brutal, ignorant and desert wanderers.37 

Some Western scholars regarded Islam as “Muhammadanism” because they believed Islam 
was founded by Muhammad صلى الله عليه وسلم   38 and that he received no revelation from God. Luther39 
(d. 1546 AD) had accused the Prophet Muhammad صلى الله عليه وسلم   of being a devil and the firstborn 
child of Satan, and claimed that Muhammad صلى الله عليه وسلم   suffered from epilepsy and that the voices 
he heard were caused by his illness rather than revelation from God.40 George Sandys41 
(d. 1644 AD) considered Islam to be the "Muhammadan religion" and Muhammad to be 
a man of unknown ancestry who was corrupt, treacherous, and cruel.42 Stubbe43  (d. 
1676 AD) used the word Muhammadanism instead of Islam but documented Muhammad 

positively because he stated that, Muhammad صلى الله عليه وسلم صلى الله عليه وسلم   got revelation through angel Gabriel 
and Muhammad صلى الله عليه وسلم   was illiterate but he surpassed all Arabian intellectuals people.44 
Ockley45 (d.1720 AD) doubted the Holy Quran and stated that, it contains on false stories 
and it is not revealed to Muhammad صلى الله عليه وسلم   and viewed Him as an ultra-fine and cunning 
man.46 So he also declared Islam as Muhammadanism, not revealed religion. White47 (d. 
1814 AD) also used Mahometism (Muhammadanism) for the religion Islam and 
considered Prophet Muhammad صلى الله عليه وسلم   as a founder new of religion, which propagate through 
victories.48 Goethe49 (d. 1832 AD), accepted Muhamma’s صلى الله عليه وسلم   claim of prophet-hood  and 
expressed his positive views for Him, , therefore, he viewed Him as an interconnector  
between creatures and the creator.t50.According to Muir51 (d. 1905 AD), Muhammad 

 was misled by Satan, who may have assumed the form of an angel of light.52 صلى الله عليه وسلم
Goldziher53  (d. 1921 AD) had revealed that Islam has developed for centuries under the 
effect of stranger ideas, which are mostly Christians and Jewish, Syrian, and Hellenistic 
cultures. It borrowed certain practices, concepts, and foundations from them, but, in his 
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opinion, the originality of Islam was influenced by Judaism and he viewed Muhammad صلى الله عليه وسلم   
as a reformist and prophet. He also stated that the hadiths were fabricated in order to 
provide evidence for the views adopted by different scholars.54 Noldeke55 (d. 1930 AD) 
revealed, that the prophet Muhammad صلى الله عليه وسلم   didn’t get divine revelation and He is the author 
of Qur’an.56MacDonald57 (d. 1943 AD) also questioned Islam’s foundation by criticizing 
the revelation and he believed that Muhammad صلى الله عليه وسلم   was under the power of Jinn and that 
the claim of his revelation was not divine but a satanic obsession.58 

The term "Muhammadanism" continued to be used for Islam in the West through most 
of the 20th century. This trend reached its epitome with Schacht59 (d.1969 AD), who 
disregarded all Islamic legal and historical traditions as fabricated and a product of the early 
Muslim jurists, as revealed in his work. He claimed that law was separate from religion, 
that the prophet didn't seek to establish a new legal system, and that his authority was 
religious and political rather than legal.60 These evidences Shows, that some Western 
scholars on an academic level represented Islam negatively during colonization, portraying 
Islam and its followers as uncivilized, barbaric, and ruddy in their behavior. They claim 
that Islam is the adopted religion of the Prophet Muhammad and not the revealed religion. 
Therefore, they stated Islam as Muhammadanism. 

 Their negative views about Islam were due to some basic problems, like the fact 
that academicians during colonization only focused over inadequate and discriminating 
analysis of the genuine Arabic scripts. Their investigation and research   concentrated on 
traditional variances and contained bias against Islam. For example, they got help from 
different sources, like:  writing of Arab scholars, e.g., Abul Feda61 (d. 1371). Some 
scholars got help from the Quranic translation, e.g., Gagnier62 (d. 1740), whom got help 
from the Quranic translation into European languages written by Sale63 (d. 1736 AD) and 
Savary64 (d. 1788 AD), etc.65 It means that muhammadanists didn’t read the authentic 
Islamic history, nor did they read the original Arabic Islamic scriptures, but they read the 
already existing writings of those Western scholars who had less knowledge of Islam or 
were biased towards Islam. 

During the era of 1970s, briefly , an intermediate stage called "Hagarism" also appeared 
as a framework for the study of Islam, but it didn’t last long. According to Hagarism, term 
"Muslim" was conceived in the eighth century to substitute the word "Muhajirun," and it 
was the novel title of the Arab civic that seized Palestine and erected the Arena of Pillar.67 
Common faith of Muslim community about the revelation of the Holy Qur’an, challenged 
by Hagarism. It contends that the Qur’an was composed five decades later, post-death of 
the Messenger in Syria or Iraq during the empire of Abdul Malik68 (d. 705 AD) to 
legitimize the expanding empire.69 and attributed to Muhammad صلى الله عليه وسلم  ,   

Decolonized Views of Islam 

After Colonization, which favored the term Muhammadanism, de-colonization appeared 
and was in favor of Islamicism. During the period of colonization, "the knowledge" 
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denotes the method in which Eurocentric understanding systems are honored as compared 
to other acquaintance systems.70 

Decolonization, the utmost momentous processes of the twentieth century, beginning at 
the termination of World War II and transforming the world into a historical stage and it 
was a process of colonial powers handing over institutional and legal sovereignty of their 
lands and dependencies to indigenously based, officially sovereign nation states. As a result, 
decolonization was a moral justice and political solidarity movement against 
imperialism.71 The goal of decolonization was to "epistemologically transcend and 
decolonize the Western standard and epistemology," and it was rooted in the struggle 
against racism, imperialism, and apartheid-  a decolonizing research method emerged in 
Latin America in 1970s which was anti-colonial.72 In a nutshell, decolonization is a never-
ending process and succession of battles, both regional and national, intellectual and 
cultural as well as political, religious and secular. 

During the decolonization process, Western scholars' approaches to Islamic studies shifted 
from Muhammadanism to Islamicism. Many Islamicists appeared at the Western academic 
level. These Islamicists used the word Islam rather than Muhammadanism. It is due to de-
colonization that today, at the academic level, there are some scholars who have adopted 
respect for Islam and created positivity in their scholarly work about Islam. For example, 
Jules Masserman73 (d. 1994) said: Perhaps Muhammad صلى الله عليه وسلم   was the greatest leader of all 
time because He provided His best leadership for humans, provided them with a set of 
beliefs and provided a social organization in which people felt secure.74 Annemarie 
Schimmel75 (2003), explains that the Prophet Muhammad صلى الله عليه وسلم   got revelation from God in 
the cave of Hira at Mecca. He was not only sent to threaten, but also to bring good tidings. 
He was Muhammad صلى الله عليه وسلم  , who preached Islam and its teachings.76 Francis Robinson77 
writes in the introduction of "The New Cambridge History of Islam67, Volume 5" that 
the Islamic biosphere framework has been dominated by force from the West since 1800 
AD in aspects of ruling, economic, social, intellectual, and politics, which caused resistance 
by many aggressive movements within the Islamic world against the West.78Among all 
the other religions, Christians misconstrued and confronted Islam the maximum. Muslims 
were contemplated foes of Christianity and Western culture and civilization because this 
was the solitary creed that appeared after Christianity, therefore, it was intolerable as an 
accurate religion.79 Karen Armstrong80 stated that the Muhammad صلى الله عليه وسلم   got revelation 
from God in the form of the Qur’an and then He spread the religion of Islam.81 

Esposito82 writes that Islam is in the line of Semitic religions and Muslims are also the 
children of Abraham, like Jews and Christians. After the Qur’anic revelation and under 
the controlled headship of the Prophet Muhammadصلى الله عليه وسلم, Islam appeared in the form of a new 
sacred movement. This religion along with its followers produced the new empire and a 
rich civilization that came to dominate most of the world's regions. 83 

These mentioned evidences from decolonization shows that Islamicists, in contrast with  
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Muhammadanists, have a positive approach to Islamic studies. At present, the negative 
image of Islam is due to the negative western media's attitude toward Islam, but at an 
academic level it is not the case. To some extent, they are neutral and balanced. 

Conclusion 

The process of colonization was a protracted one in which outsiders invaded sovereign 
states with the intent of claiming sovereignty over them politically, utilizing their natural 
resources, and establishing their local culture and religion. Spain, France, Portugal, and 
Britain are recognized as the major colonizers in world history. These colonizers acquire 
access to important resources, including agricultural products, minerals, and spices, 
through colonization, which aids them in achieving their economic objectives. Having 
military bases and commerce channels established gave them further strategic advantages. 

In the mid-20th century, after colonization, decolonization emerged as a prominent global 
movement, following the decline of European colonial powers after World War II. The 
process was driven by a combination of factors, including anti-colonial movements, 
international pressures, and the erosion of imperial power. Many colonized nations sought 
to free themselves from the exploitative economic systems, political subjugation, and 
cultural dominance imposed by colonial rulers. The process of decolonization varied across 
different regions and countries, reflecting diverse historical, geopolitical, and socio-
cultural contexts. 

During both colonization and decolonization, Westerns were engaged closely with Islam 
and Muslims. So this research demarcated the influences of colonization and 
decolonization on Islamic studies at Western academic level. It also evaluated the Western 
approaches to Islamic studies, because Western scholars interacted intensively with Islamic 
studies at the academic level during both in colonization and decolonization, but their 
approaches to Islamic studies differed in both periods. During colonization, they developed 
hostile attitudes toward Islam and its doctrines, branding it as Muhammadanism because 
they believed Muhammad was the founder of a new religion who had not received any 
revelation from God. In contrast to colonization, during decolonization, Western scholars' 
negative attitudes against Islam were challenged, and they realized that Islam is a revealed 
religion and studied it in its entirety. As a result, we may divide their approaches to Islam 
into two main categories: Muhammadanism and Islamicism. 
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66Hagarism: the Making of the Islamic Word: this books is written by Patirica Crone, senior 
research fell, the Warburg institute, university of London and Michaek Cook, Lecturer in 
economic history with reference to the Middle East, school of oriental and African studies. 
This was published by Cambridge University press Cambridge in 1977 AD. This book is 
written about Islam, but the author stated Islam as Hagarism and challenged the authenticity of 
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Archive, 1977), 8. 
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edited by Chase and F. Robinson; the second consists of the Western Islamic world from the 
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Robert Irwin. The 5th edition is The Islamic World in the Age of Western Dominance, edited 
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